Preface
I have high hopes for this book. First, it should fill a conspicuous gap in the Hegel literature, for the Philosophy of Subjective Spirit isunjustly-second only to the Philosophy of Nature in the lack of attention it receives.
The book should also help stir up a bit more interest in Hegel in Anglo-American philosophical circles, where the philosophy of mind is currently one of the most active and exciting fields. It is in the Philosophy of Subjective Spirit that Hegel confronts the questions about the nature of human understanding and thought so central to the British tradition after Locke. I think I show here that Hegel's appreciation of the complexity of our minds and the peculiarities of our discourse about them is quite sophisticated-more so than that of his major contemporary rivals.
My own philosophical language is that of the Anglo-American tradition, but few of my comrades have devoted enough time to Hegel's works to appreciate him. There is surely no excuse for Hegel's writing style; it is simply abominable. But the stylistic difficulties of Aristotle's Metaphysics or Wittgenstein's Tractatus have not prevented them from being read carefully and often. Hegel's technical language cannot be the only way to express his insights, so I have tried to make Hegel speak Anglo-American here (I say "Anglo-American" rather than "English" because I am not just translating into my native language). No doubt my efforts will distress many readers, both because I have made Hegel too Anglo-Ameri-can and because I have not done the job thoroughly enough. If opinion on this matter is roughly split, I will be content.
Third, I hope that the book is controversial. A fight has been brewing among Hegel scholars, one that has been kept relatively quiet because the field is small. It is not quite.the old battle between left and right Hegelians, which centered on religious and social issues, but a new (though related) battle centered on the correct Hegelian treatment of the empirical sciences. Everyone has to admit that Hegel paid close attention to the empirical sciences. The disagreement is over whether philosophy itself emerges out of them and depends on them in some real sense (this would be the position of the Hegelian left, I suppose) or comes to the empirical sciences from outside, with a fund of knowledge both independent of and superior to that of the empirical sciences (the position of the right). Neither extreme position is correct (of course), but on the whole readers will find this book constantly straining toward the left, despite the many right-wing pronouncements of Hegel himself. The Hegelian system can be equally consistently developed toward the left-and it is so much more vital and interesting when it is.
Thus I read Hegel as a great naturalist, as one who saw man as arising out of and continuous with nature and capable of being understood only in this natural context. He was certainly not a total naturalist, but no ultimate break is to be found between nature and spirit in Hegel's system. In his dislike of absolute dichotomies Hegel shares an important trait with his (to me most congenial) successors, the pragmatists.
I must point out right away that this is not a book about the Phenomenology of Spirit. There are plenty of those (new ones, too) already. I have focused almost exclusively on Hegel's mature system as it is found in his Encyclopedia of the Philosophical Sciences. This work, supplemented by his lecture notes, constitutes his considered and final opinions in the philosophy of mind. The early Phenomenology, as fascinating as it is, is by Hegel's own admission a "peculiar early work." In particular, as even a cursory glance shows, it lacks precisely those parts of the system which are most important for the philosophy of mind, the Anthropology and the Psychology. The attention lavished on the early Phenomenology has probably been the major reason the Philosophy of Subjective Spirit has been slighted. It would be easy to think that the early Phenomenology, like the greater Logic, contains the full version of something that the Encyclopedia has only in outline. I think such a view is simply wrong; Hegel did a great deal of rethinking while he was in Nurnberg, but I cannot argue that point here. I hope that this book will spur a greater interest in the relation between the early Phenomenology and the Encyclopedia.
One more word of caution. I have often used material from the Zusatze in the Encyclopedia, the additions based on Hegel's and his students' lecture notes inserted as clarificatory material by Hegel's posthumous editors. Because this material does not always stem directly from Hegel's hand and because some of the original sources have disappeared and cannot be checked, the Zusatze arouse suspicion among many Hegel scholars, especially now that, thanks to the editors of the new critical edition of the corpus, we are finally becoming accustomed to reliable texts. In the case of the Philosophy of Subjective Spirit, however, where no complete collateral texts are available, and where the Zusatze comprise the bulk of what material we have, using these notes is almost unavoidable if the interpretation is going to have any real meat on its bones. To think that the Encyclopedia could be interpreted adequately without the Zusatze is simply to ignore the fact that our background understanding of Hegel and his project-a background on which any further or new interpretation must draw-has already been deeply affected by the Zusatze, which have been part of the corpus since Hegel's death. Our understanding of Hegel has already been influenced by this material; we probably cannot extirpate its influence, so it is best to make it explicit. Sufficient amounts of the annotation can be traced to independent sources (especially the Kehler and Griesheim manuscripts) to attest to its pedigree. Judicious use of this material is possible, justifiable, and certainly helpful. I have been careful, though, to indicate whenever a quotation comes from a Zusatz.
The first chapter of the book is an account of Hegel's most important systematic commitments that bear on the philosophy of mind. It is quite general and should help orient the reader who has had little contact with Hegel's texts. The second chapter narrows the view to Hegel's philosophy of mind, emphasizing its relations to its well-known predecessors. Again, no familiarity with Hegel's texts should be necessary. In the opening chapters I have sought to avoid "front-loading" the book with explanations of Hegelian terminol-ogy. People very familiar with Hegel will find that a bit frustrating, for they are used to discussing Hegel in Hegel's terms. I can only ask that such readers bear with me. Several non-Hegelian readers have told me that these chapters do a good job of getting Hegel across precisely because they do not try first to get the terminology across and only later to fill in the position.
In the third chapter the view widens again temporarily in order to make the Hegelian distinction between Nature and Spirit clearer. I argue that this distinction is not an absolute dichotomy, that there is a vague gray area between the two polar concepts. I also propose an interpretation of the relation between the natural (bodily) and spiritual (mental) aspect of a person that, if correct, shows Hegel's sophistication as a philosopher. Although no detailed knowledge of Hegel's texts is required in this chapter, without a general familiarity with the system the larger picture I am trying to make sense of will not be clear.
From the fourth chapter onward we are in the thick of Hegel's philosophy of mind. At this point real textual exegesis is unavoidable. I have cited much of the relevant material, which is often quite skimpy, since the Encyclopedia is only an outline of the system, and have tried to make the essential points as clear as possible in my interpretations. The order of the chapters basically follows Hegel's own ordering of the topics: sensation, feeling/ the I, intuition, the varieties of representation, and, finally, thought. Chapter 6, on the I, serves as a timely centerpiece, recapitulating the previous chapters and foreshadowing what follows. Chapter 11, on the distinction between representation and thought, sets off the last chapter, on thinking, by showing how this most Hegelian part of Hegel's system relates to a long-standing, fundamental disagreement in the philosophy of mind; it is really only at this point that the full scope of Hegel's philosophy of mind comes into view.
In many ways this book is only an introduction to Hegel's philosophy of mind. The issues are extremely complex; questions of textual interpretation are very thorny. But work on this important part of Hegel's system has to begin somewhere; the reading of his philosophy offered here will have served well if it prompts others to challenge it, rebut it, and dig still deeper into Hegel's philosophy of mind. Finally, to thank my family-both the greatest inspiration and (as we all know) the greatest impediment to work-seems fatuous: how can one presume to thank a raison d'etre? My wife, Dianne, has the uncanny ability to make me write clearer, better prose, even though she claims to understand Hegel neither before nor afterward. My respect for her intellect and my reliance on her love have never stopped growing. I hope my children look at the book someday; I am not sure I wish that fate on the rest of my family, but I thank them for their unfailing support. My mother, Dr. Jenny B. deVries, helped as both a supportive parent and an expert in the German language; I owe her too much to catalog.
WlLLEM A. DEVRIES

Ashland, Massachusetts
Readers who are new to Hegel often find the references to his works confusing. There is no standard citation format for his books, and it is not even clear from the titles to the translations just how they correspond to the German editions. Let me take a moment to review the status of the texts for the neophyte Hegelian. Hegel published only four books in his life: The Phenomenology of Spirit, published in 1807; The Science of Logic, in three volumes, published in 1811, 1812, and 1816; Encyclopedia of the Philosophical Sciences, which was originally published in 1816 and revised in 1827 and 1830; and The Philosophy of Right, published in 1822. He also published some articles early in his career and during his Berlin period in the 18203. After Hegel died, his students and admirers (they called themselves the "society of the friends of the eternalized") decided to publish a collected edition of his works. Besides collecting the pieces Hegel had published himself, they assigned various members of the group to collect and edit texts of Hegel's lectures on art, religion, the history of philosophy, and the philosophy of history. The editors used Hegel's own lecture notes (often several sets from different years) and student notes as well in reconstructing a single text for each topic. This posthumous edition became the basis for all subsequent editions of Hegel; only now, with the new critical edition being assembled in Germany, is a serious effort being made to reconstruct the Hegelian corpus on the basis of the original texts.
Of particular interest to us is the fate of Hegel's Encyclopedia of the Philosophical Sciences. This is not quite (though almost) the hubristic adventure that its title makes it seem; it was written to be a lecture guide for Hegel's students. By the time Hegel wrote the Encyclopedia, he thought he had developed a unitary, coherent system within which each philosophical topic, from logic through political theory to aesthetics and beyond, could be treated. The Encyclopedia is the outline of this system, made available primarily so that his students could locate his lectures in their broader context. The sections of the Encyclopedia offer mere summaries of what sometimes took Hegel several lectures to get across. (For readers unfamiliar with the overall structure of the Hegelian system, W. T. Stace's book The Philosophy of Hegel contains a fold-out synopsis of the ordering and subordination of all the concepts in the system. It is, in fact, a properly laid-out table of contents for the Encyclopedia. For Hegel even more than for Kant, the architectonic of his system is a major element of the system, perhaps even the single most important aspect of it. I have included an outline of the part of Hegel's system dealt with here-the structure of subjective spirit-following this note.)
When the Encyclopedia was included in the posthumous edition of Hegel's works, the editors, cognizant of the fact that its extreme compression makes for very obscure and difficult reading, added supplementary material taken from Hegel's lectures (both Hegel's notes and his students') to the relevant sections. This procedure undoubtedly made the Encyclopedia easier to read, but it has raised numerous worries about the authenticity of the supplementary texts-called Zusatze in German. I have defended in the Preface my use of the Zusatze.
The Encyclopedia is divided into three major sections-Logic, Philosophy of Nature, and Philosophy of Spirit-and German publishers usually issue them as separate volumes of the Encyclopedia (the one-volume Poggeler-Nicolin edition omits the Zusatze). The English translations have been published as separate titles-The Logic of Hegel, Hegel's Philosophy of Nature, and Hegel's Philosophy of Mind-with no indication that they are parts of a larger work. The Encyclopedia consists of consecutively numbered paragraphs (demarcated by the symbol §), and the English translations preserve the paragraph numbers. Because the paragraphs are generally quite short, even with the Zusatze, I have used them as my citation markers in all references to the Encyclopedia; thus readers may use any edition, English or German, to track the references.
Recently Michael J. Perry, noting the shameful lack of attention that the Philosophy of Subjective Spirit has received, published a very scholarly bilingual edition of this portion of the Encyclopedia. Appearing under the title Hegel's Philosophy of Subjective Spirit, this is not a separate book but simply a new and scholarly edition of the first third of the last third (the philosophy of spirit) of Hegel's Encyclopedia. Perry does, however, include new material beyond that included in the original posthumous edition: he traces some of the Zusatze back to the two remaining sets of lecture notes available, and he also includes an unfinished work in which Hegel hoped to expand this part of the Encyclopedia. Hegel's Philosophy of Right is an i expansion of the material contained in the philosophy of objective spirit, the part of the Encyclopedia that follows the philosophy of subjective spirit. After publishing the Philosophy of Right, Hegel started work on a similar expansion of the earlier part of the Encyclopedia, but he never finished it. I have put citations in the text whenever possible. Standardized citations have been used when they were available. Full bibliographic details are given in the bibliography. To keep the Hegel citations in the text short, I have indicated their sources by the following abbreviations:
